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Italian Jesuits in New Mexico:
A Report by Donato M. Gasparri,

".

1867-1869
GERALD McKEVIIT, S.].

.'~.

The history of the Catholk Church in New Mexico has long been
dominated by the commanding figure of Archbishop Jean Baptiste
Lamy. Immortalized in Willa Cather's novel Death Comes for the Arch"
bishop and eulogized in Paul Horgan's award"winning biography Lamy
of Santa Fe, the French~born cleric has often been associated with the
Europeanization of the Hispanic"American church of the Southwest
and with the clash of cultures that erupted when he tried to impose
French Catholic norms and practices upon the area's indigenous religious system. Although initially resisted, the reforms advanced by Lamy
and his French co-workers had a lasting effect. As Horgan notes, even
. the French-styled churches that Lamy erected served as "reminders of
France," shaping "the whole material character" of the Catholic Southwest, just as "his French clergy were affecting its spirituallife."l
Gerald McKevitt, S.J., professor of history in Santa Clara University, has written
extensively on Jesuit history. His article, "Jesuit Missionary Linguistics in the Pacific
Northwest: A Comparative Study," won the 1990 Oscar O. Winther Prize for the best
article published in the Western Historical Quarterly that year. The author is grateful to
Thomas J. Steele,S.]" of Regis College, for his helpful comments on earlier drafts of
this article.
1. Willa Cather, Death Comes for the Archbishop (New York: Alfred A. Knopf, 1927).
Paul Horgan, Lamy of Santa Fe: His: Life and Times (New York: Farrar, Straus and Giroux,
1975),387.
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More recent studies have underscored Lamy's desire to Americanize his frontier diocese. Having spent ten years in missionary work
in Ohio and Tennessee before he moved to the Far West, he developed \
there a sympathy with American ideas and ideals that he brought with
him to New Mexico. "If his Romanesquecstyled cathedral in Santa Fe
suggested that Lamy wished to Europeanize his diocese," one historian
concludes, "there is other convincing evidence that his stronger desire
was to bring the Catholic church of the Southwest within the physical
and psychological boundaries of the American Catholic church."2
This focus on French and American influences,has enriched our
understanding of the area's cultural heritage. But it has also diverted
historians' attention from the role played by other ethnic groups in
forging a multifaceted southwestern Catholicism. By focusing on Lamy
and his French co-workers, scholars have failed to recognize that the
region's religious history manifests a "kaleidoscope of development"
that combined a medley of influences and which resulted in "a unique
regional Catholicism, mosaic in nature."3
This study seeks to demonstrate that nineteenth-century New
Mexico's cultural mosaic contained a greater variety of pieces than has
hitherto been appreciated. It does so by analyzing the contributions
to religious culture made by Italian Jesuits from the order's Neapolitan
Province. A recently discovered manuscript describing the first two
years of Jesuit work in New Mexico reveals that southwestern Catholic
culture was molded not only by Hispanic, French, and American values, but also by Italian influences. Written in Spanish and preserved
in the archives of the order's Neapolitan Province in Naples, Italy, the
thirty~six-page document is entitled "Historia de la Misi6n de la Compania de Jesus en Nuevo Mejico, Norte America, Desde El Principio
15 Agosto 1867." Father Donato Maria Gasparri (1834-1882), a Neapolitim priest and founder of the Jesuits' New Mexico--Coiorado Mission, authored the document. 4
2. Dolores Liptak, R.S.M., Immigrants and Their Church (New York: Macmillan Publishing Company, 1989), 31.
3. Frances Margaret Campbell, "American Catholicism in Northern New Mexico:
A Kaleidoscope of Development, 1840-1885" (doctoral dissertation, Graduate Theological
Union, Berkeley, California, 1986), 285.
4. Obvious misspellings of names and· places in "Historia" have been corrected.
Appended to Gasparri's report is a twenty-two-page chronicle by Vito A. Tromby, an
Italian Jesuit who joined the Mission in 1872. Summarizing major events during 18701881, Tromby's account is not presented here. Spanish and Italian copies of both the
"Historia" and Tromby's chronicle are found in the Naples Province Archives in a collection entitled "Documenti relativi alia storia della Mi~sione del Nuovo Messico e Colo-
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Father Donato M. Gasparri' (18341882), Neapolitan priest and founder of the Jesuits' New Mexico-,Colorado Mission in 1867. He was also
instrumental in establishing the
Spanish-language Catholic newspaper, Revista Cato/ica, in 1875 and
Las Vegas College (today's Regis
University) two' years later. Courtesy of the Archives of the New Orleans Province of the Society of Jesus,
Loyola University, New Orleans,
Louisiana.

Gasparri's purpose in writing was to explain to European superiors
the Italians' initial experience in isolated and distant New Mexico. Two
years after Gasparri and his fellow missionaries had left Europe, the
head of the Jesuits' Neapolitan Province angrily complained he was in
"complete ignorance" about their American mission: "We scarcely even
know if it still exists or if it is stillborn."s Gasparri penned his report
rado, 1867-1919." Hereafter cited as NAP, the archives is located at the Jesuit residence
the Gesu Nuovo, via San Sebastianei, 48, Naples, Italy. The author is grateful to archivist
Filippo IappeIli, 5:]. for generous assistance in completing this research. '
5. Davide Palomba (Rome) to Donato Gasparri, NAP, June 27, 1869. Palomba's
letter reached Gasparri in Albuquerque on August 8, 1869, accord,ing to Gasparri (Albuquerque) to Palomba, NAP, August 9, 1869. All Jesuit residences were required to
report key events of the preceding year to provincial headquarters. Since no reports for
the New Mexico Mission have ever surfaced for the periods ending in 1868 and 1869,
Donato Gaspard's account also belatedly, served that purpose.
In addition to wishing to immediately satisfy Davide Palomba's demand for information, there ,were other reasons why Gasparri ended his "Historia" with the events of
August 1869. That date neatly marked the completion of the Nstiit Mission's first two
years. It also denoted the departure of the Mission's first superior, Livio Vigilante, and
Gasparri's assumption of that responsibility. Vigilante's impending leave-taking for
Maryland on' September 9, 1869, may have prompted Gasparri to pen his report and to
send a copy of it with the departing Vigilante for posting to Europe. For details, see
M. Lilliana Owens, Jesuit Beginnings in New Mexico, 1867-1882 (El Paso: Revista Cat6lica
Press, 1950),56-57. A summary of Gasparri's career is found in Edward R. Vollmar, S.J.,
"Donato Gasparri, New Mexico-Colorado Mission Founder," Mid-America 20 (April 1938),
96-102.
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in reply to that urgent demand for news. The fact that he wrote in
Spanish suggests he may have had a secondary purpose in mind-the
recruitment of additional Jesuit missionariesfor New Mexito. Gasparri
and two of his first Jesuit companions had worked in Spain prior to
immigrating to the United States, having fled there inthe 1860s in the
wake of anticlerical revolutions in Italy. But in 1868 Spain, too, banished
Jesuits from its territory. This led Gasparri to hope that additional men
might be available for missionary work in America. 6
.
The manuscript is significant for several reasons. Besides providing
a firsthand account of early Jesuit work in the Southwest, it reveals
how that activity was from its very inception shaped by the clerics'
national origin. Like Lamy and his French contemporaries, Gasparri
and his fellow Italians brought with them the religious traditions of
their homeland and integrated them with local Hispanic-American
practices. During the next half-century, they and their successors extended that Italian influence throughout the Southwest through their
parishes, schools, colleges, and other institutions.
Gasparri's report fills a lacuna in the religious history of the Southwest. Never published, except for excerpts that appeared in 1887 in
James H. Defouri's Historical Sketch of the Catholic Church in New Mexico,
the document was known to early historians, but it has long been
presumed lost. Americans writing on the state's religious history have
concluded Defouri was lithe last person to see this manuscript."? A
comparison of the latter's narrative with the original document shows
that Defouri paraphrased much of Gasparri's work, directly quoting
only two paragraphs. Although space allows only selected portions to
be reproduced here, the rediscovery of the original manuscript means
6. Vigilante, Gasparri's predecessor, had entertained similar hopes. When he heard
in the autumn of 1868 about the Spanish government's proscription of Jesuits, he wrote
to the superior general of the order "if you wish to send any of the dispersed brethren
to this mission we would be able to make room for four priests and one or two coadjutor
brothers whom we would receive with joy." Quoted in Thomas J. Steele, S.J., Works and
Days: A History of San Felipe Neri Church, 1867-1895 (Albuquerque: The Albuquerque
Museum, 1983), 34. Gasparri apparently also considered trying to obtain recruits from
France. "The account that 1 have prepared for you;" he told Palomba, "1 was thinking
of sending to France, too." See Gasparri (Albuquerque) to Davide Palomba, NAP, August
9, 1869.
7. Frederick G. Bohme, "A History of the Italians in New Mexico" (doctoral dissertation, University of New Mexico, 1958), 42n. Unknown to Bohme, the Italian Jesuit
Giuseppe M. Sorrentino also drew upon the copy of Gasparri's report preserved in NAP
when he wrote his history of the Colorado-New Mexico Mission, Daile Montagne Rocciose
al Rio Bravo; Brevi appunti storici circa la Missione gesuitica del Nuovo Messico e Colorado negli
Stati Uniti di America (Naples: Casa Editrice Federico & Ardia, c. 1948).
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that a long lost primary source of New Mexican Catholic history is
once again available. s
.
Gasparri began his report with a descriptive summary of the geography and early history of the Southwest, highlighting features that
distinguished it from the world of his European readers. His intention
was the same as another New Mexican Jesuit who wrote to companions
in Italy a fe\.x years later: "Since there are many things in this part of
the world which differ greatly from oui:" [Italian] customs and manner
of living, I think it may be useful ... if I treat at least briefly the nature
of the place and the customs of the inhabitants so as to shed some
light on the other things I will tellof."9 Initially, many early missionaries
were alienated by the primitive conditions they encountered in New
Mexico. "1 have found things much worse than I had ever imagined
or supposed," one shocked volunteer wrote in 1869. "The great city of
Santa Fe itself is nothing more than asmall group' ofadobe houses.',l0
Experience soon taught Gasparri the importance of warning po~
tential volunteers that they would discover much that was novelin the
Southwest. Recalling perhaps his own first impressions, Gasparri explained how New Mexico Territory was not Italy. For instance, because
water was such a precious commodity, agriculture took nontraditional
forms. "Irrigation is necessary for all farming," he noted, and "the
populated areas are usually found along the rivers, of which theprincipal one is the ... Rio Grande." Unlike Italy, where urban piazzas
embraced magnificent churches and palaces of marble, the humble and
"irregular" plazas of New Mexico were. lined with houses "poorly designed and built of terrones orblocks of earth cut from the ground and
mortared with mud." Frontier culture mirrored frontier architecture.
"There is as little education as there is civilization and commerce."
New schools weJ;'e being opened, but "professional studies are unheard
of.... Very little is grown or manufactured in the Territory for lack
\

.

8. See James H. Defouri, Historical Sketch of the Catholic Church in New Mexico (Sail
Francisco: McCormick Bros.,. 1887),. 119-30. Describing the "Historia" 'as "a work never
yet printed, but kept in the-archives of the Society," Defouri probably had access to a
copy held by the New Mexican Jesuits that was subsequently lost. The paragraphs directly
quoted by him appear on pages 122-23. Defouri also relied heavily on Tromby'saddendum for the period covering 1870-1881. Scholars who have relied on Defouri's paraphrase of the document include Owens, Jesuit Beginnings, and Steele, Wor/es and Days,
131.
9. Vito Tromby, S.J., "History of the New Mexico Mission of the Society of Jesus
from Its Beginning to the Year 1872 Inclusive," quoted in Steele, Works and Days, 121.
10. Carlo Persone (Albuquerque) to (Naples Provincial), NAP, November 21, 1869.
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of training and especially for lack of energy. . . . Everything comes
from the States."n
Gasparri realized that its mix of races and cultures made New
Mexico unique. While many observers from the United States viewed
the Southwest as merely the latest outpost of expanding Anglo-American civilization, Gasparri appreciated the region's broad diversity. Indians, Hispanics, and "foreigners"-by which he meant Americans and
Europeans like himself-populated the inaccessible and undeveloped
frontier. "The Indians are the true Americans," he explained, "because,
as in all America, they are the true natives of this country." Knowing
the fascination that Native Americans held for European missionaries
who believed them ripe for conversion, he explained the variety of
aboriginal cultures, beginning with those living in pueblos. "Although
civilized and almost entirely Christian, they in fact retain many of their
traditional customs, manner of living, dress, weapons, gatherings, celebrations, and, apparently, even some of their superstitions~" In addition to the "peaceful" pueblo dwellers, the Southwest contained
Apaches, Utes, Navajos, and Comanches "who are still wild and nomadic." "All these Indians, although they may not be as bad as those
in the former Indian territories, such as Kansas, are in fact quite bad,
and they have not refrained from doing much damage to the Territory,
especially the Navajos." It was among the latter that the Jesuits hoped
to establish a mission. 12
Although experience later made him critical of the American presence in New Mexico, Gasparri acknowledged that "since the coming
of the· Americans, we have begun to see some changes." He shared
the expectation of many newcomers "that with the railroad more people
will arrive arid more factories and machinery will be built on account
of the gold and silver mines here, which right now can barely be worked
due to the lack of people and resources.... It is commonly hoped
that [this Territory] will be declared a state since its population is already plenty large enough. But there are some people," he concluded
disapprovingly, "who,· deceiving the ignorant, postpone such an eventuality as best they can."13
The focus of Gasparri's report was the Catholic Church in New
Mexico. He explained that the diocese of Santa Fe, which had been
11. Gasparri, "Historia," NAP, 1, 4-5, 8-9.
12. Gasparri, "Historia," NAP, 3-4.
13. Gasparri, "Historia," NAP, 3-4, 5-8. The railroad did not reach Albuquerque
until 1880 due to delays caused by economic depression, North-South sectionalism, and
other difficulties. Statehood was finally bestowed on the New Mexico Territory in 1912.
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under the jurisdiction of the distant archbishop of Durango, Mexico,
until Lamy's advent in 1851, suffered from isolation and a paucity of
priests. Eager to'highlight Jesuit accomplishments, Gasparri subtly contrasted the cool reception the people initially had accorded the French
clergy with the cordial acceptance he and his fellow Italians received.
He supported the claims of Joseph P. Machebeuf and J. B. Salpointe,
two of Lamy's early French recruits and later bishops, that the local
clergy and people viewed Lamy and the newcomers with suspicion
right .from the start-an assertion discounted by recent historian Angelico Chavez. Noting that the New Mexicans had long since been
accustomed to strangers living in their midst, Chavez argues that much
of the responsibility for the conflict between local Catholics and the
imported clergy stemmed from the intolerance of the latter, especially
Machebeuf. Gasparri's sweeping characterizations of the New Mexican
priests suggests he shared the French priests' bias against them. He
clearly sympathized with Lamy's attempts to reform the morals of
l:lerical backsliders; and yet he wasted little time in this or subsequent
reports describing or condemning their alleged shortcomi~gs. 14
It is not my purpose here to write about the difficulties the
bishop encountered in taking hold of this diocese. Most of them
were caused by the [local] priests whose bad lives caused much.
talk and who suddenly had every reason to fear their bishop's
immediate presence, now that he was in Santa Fe instead of hundreds of miles away in Durango. The bishop brought some European priests with him, most of them, like those who followed,
being Fren~h. In addition to the problems already mentioned, the
bishop and the new priests also faced problems stemming from
their nationality. Influenced by the example and words of their
own priests, and for other unfortunate reasons, the people were
ill disposed towards the bishop and the foreign priests.
After discussing certain issues with the hishop of Durango,
the bishop gradually began putting his diocese in order, especially
the matter of the priests. In addition to those who came with him,
he also brought in others on several occasions, using them to
replace those [local clergy] who had left their parishes and the
diocese to return to Mexico, those who had died, and those whose
o

14. oW. J. Howlett, Life of Bishop Machebeuf, eds. Thomas J. Steele, S.J. and Ronald
S. Brockway (Denver, Colorado: Regis College, 1987), 178-80, 192-94; J. B. Salpointe,
Soldiers of the Cross: Notes on the Ecclesiastical History of New-Mexico, Arizona, and Colorado
(Banning, California: St. Boniface's Industrial School, 1898), 196; Fray Angelico Chavez,
But Time and Chance: The Story of Padre Martinez of Taos, 1793-1867 (Santa Fe: Sunstone
Press, 1981), 93.
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authority was revoked and who were even suspended. After a
short while, very few Mexican fathers remained, but the foreigners
kept increasing in number. And as Indian pueblos lost population
and were on the point of disappearing and as the Mexican plazas
multiplied, new parishes and headquarters were established to
better serve the faithful and to replace ones in towns no longer
important. With the passing of time, the prejudice declined as the
people came to recognize the dissolute lives of their former priests
and as they noticed the good being done by the foreigners. 15
Among the missionaries recruited by Lamy were Sisters of Loretto
from Kentucky and Christian Brothers from France, whom he brought
to the diocese to open schools. "For the same purpose and with the
strong support of both priests and people," Gasparri noted, "he sought
to bring the Society [of Jesus] to New Mexico. He succeeded in 1867."
Gasparri did not recount the story of Lamy's effort to recruit Jesuits
for his diocese because it was familiar to his readers; but those events
are important for understanding his text. 16
For fifteen years the bishop had attempted to enlist Italian Jesuits
who had fled their homeland during the revolutions that preceded
Italian political unification. Driven into exile by anticlericalism during
1848-1870, many Italian Jesuits had taken refuge in other parts of
Europe and in the United States. Included in the diaspora was.a group
of Piedmontese religious who immigrated to the West Coast, where
they founded numerous Indian missions, parishes, high schools, and
colleges. After traveling to California to appeal for help, Lamy in 1863
obtained the services of two 'Piedmontese priests from Santa Clara
College. However, after administering churches in Tucson and San
Xavier del Bac for a year, they returned to California. 17
During a trip to Rome on church business in 1866, Lamy' approached Jesuit leaders· of the order's exiled Neapolitan Province for
help. Banished after the Kingdom of the Two Sicilies fell to Garibaldi's
armies in 1860, all but about 20 of the province's 340 members had
taken refuge abroad, including 40 men who were teaching or studying
in Spain. IS Lamy acquired 5 members of that dispersed province after
conferring with Francesco Ferrante, head of the exiled Neapolitans,
15. Gasparri, "Historia," NAP, 11-13.
16. Gasparri, "Historia," NAP, 13.
17. For a description of the Piedmontese Jesuit work in the Far West, see Gerald
McKevitt, The University of Santa Clara: A History, 1851-1979 (Stanford: Stanford University
Press, 1979), 51-55.
18. Figures are found in Catalogus Dispersae Provinciae Neapolitane Societatis lesu lneunte
Anno MDCCCLXVlll (Rome: Typis Bernardi Morini, 1868), NAP.

GERALD McKEVITI, S.J.

365

366

NEW MEXICO HISTORICAL REVIEW

OCTOBER 1992

and Pieter Beckx, the superior general of the order. When. he was
invited to take up missionary work in America, Gasparri was employed
as a parish priest and confessor in a diocesan seminary in Valencia,
Spain. Two other volunteers were working ina seminary in TortosaFather Raffaele Bianchi, a professor of philosophy, and Brother Raffaele
La Vezza, a carpenter. A fourth Jesuit, Brother Prisco Caso, trained as
cook and gardener, was among a handful of Jesuits still living clandestinely,in Naples. 19 The fifth recruit, Father Livio Vigilante, had
already immigrated to the United States, where he taught at Holy Cross
College in Massachusetts. The fact that several of the Neapolitans already knew Spanish proved a boon to their work in the Southwest
and differentiated them from the majority of the French clergy. The
language advantage, joined to some familiarity with Iberian culture,
stood them in good stead in America. The simple style of the "Historia"
reveals that Gasparri's mastery of Spanish was not perfect, but the
skill he had acquired in Spain did enable both him and Bianchi to begin
work immediately upon arrival in Santa Fe. According to one authority,
the Neapolitans were in fact "the best orators in Spanish" among the
clergy of New Mexico. 20
Gasparri and his three companions departed Europe in 1867 after
joining Lamy in Paris, where the bishop had gathered a party of missionaries and lay persons bound for America. They sailed from Brest
on May 11 and landed in New York twelve days later. There they were
met by Livio Vigilante, who was appointed their religious superior
because he was the only one of the five Jesuits who knew English.
Numbering twenty-five, Lamy's party traveled by rail to Leavenworth,
Kansas, the western terminus of the line. There they werre joined by
John De Blieck, a' Belgian-born Jesuit from nearby St. Mary's who had
temporarily offered his services to the bishop in the hopes that New
Mexico would improve his failing health. 21
19. Full-fledged members of the order but not ordained priests, the Jesuit brothers
were men of varied vocational training who worked as carpenter, cook, tailor, gardener,
and performed a host of other services essential for religious life and missionary work.
Their contributions freed the priests for more directly ministerial activities.
20. Chavez, But Time and Chance, 159. Gabriel Ussel, one of six French seminarians
who took up a missionary career in New Mexico, recorded that none of his group of
volunteers knew Spanish when they arrived in 1856. See Howlett, Machebeuf, 214. 'Jean'
Baptiste Lamy himself studied the language en route to New Mexico when he first
arrived as bishop.
21. Born in Belgium in 1821, John De Blieck belonged to the Jesuits' Missouri Province. He spent only nine months in New Mexico. Referring to him as "the celebrated
missionary," Joseph Machebeuf records that in the spring of 1868 he gave a mission in
Denver, but then fell ill. Returning to parish work in Chicago, he died in 1883. See
Owens, Jesuit Beginnings, 57-58.
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The final two months of their journey to Santa Fe has been described by several diarists, including Vigilante, Bianchi, and Gasparri.
Before moving on to New Mexico, Lamy joined forces with another
caravan to assure their mutual protection from Indian attack on the
western plains. Despite precautions, several members of the combined
expedition died before reaching their destination-some from Indian
attack and others from cholera. In his "Historia" Gasparri summarized
their crossing in a single, understated sentence: "They arrived in Santa
Fe on August 15, 1867, fittingly, after a long, difficult, and dangerous
trip."ll The Jesuits were immediately assigned the parish in nearby
Bernalillo, north of Albuquerque along the Rio Grande. Although considered "one of the best parishes· in the diocese" of Santa Fe, the
newcomers· soon found reason to regret their assignment,23 Gasparri
outlined the steps that led them there.
While still in Rome the bishop had promised us title to a
church building and its property. Along the way he told us that
he had thought it over an~ had decided where to put us: in Bernalillo. Once arrived in Santa Fe, after having talked it over with
his vicar [Father Pierre Eguillon], who had perhaps suggested it
himself and certainly knew about it, he let us know through the
vicar a few days later that Bernalillo awaited us. While Father
Vigilante remained in Santa Fe to arrange other business; the vicar
accompanied the rest of us to take charge of Bernalillo. 24
We left Sarita Fe on August 20-Fathers Raffaele Bianchi and
Donato M. Gasparri and the two Brothers, Prisco Caso and Raffaele
Vezza, accompanied by the vicar, Father Pierre Eguillon. We spent·
the night in Santo Domingo and the following day continued on
to Bernalillo. The vicar directed us to the home of Don Pedro Perea,
but that afternoon we' decided instead to move in to the [parish]
22. Preserved in NAP, Gasparri's account of the crossing is entitled "Versione della
relazione scritta dal R.P.D. Gasparri in ispagnuolo del suo viaggio alia Missione del
Nuovo-Messico." It has been translated and published by J. Manuel Espinosa in "Account
of the First Jesuit Missionary Journey Across the Plains to New Mexico," Mid-America
20 (January 1938), 51-62. Steele, Works and Days, 2-23, provides a good summary ofthe
journey and its extensive bibliography. It was "fitting" or appropriate that they reached
their destination on August 15, Gasparri reasoned, because it was the feast of the
Assumption of the Blessed Virgin under whose protection the travelers had made their
difficult trip.
23. Salpointe, Soldiers of the Cross, 258.
24. A vicar general is a priest appointed to act as second in command to the bishop
of a diocese. French-born Pierre Eguillon was one of eight young priests and seminarians
whom Lamy had recruited for missionary' work during a visit to Europe in 1854. After
serving as pastor at Socorro on the Rio Grande, Eguillon replaced Machebeuf as Lamy's
vicar general in Santa Fe.
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house regardless of its l;:ondition. The following day tne vicar announced to the people that we were being left in charge of the
parish, and two days later he left. Father Vigilante arrived on
September 1st. After taking over the parish, our lives, at least as
far as our duties were concerned, were no different than those of
other parish priests. In Bernalillo we remained available to anyone
asking for confession or for help with their sick at. all the parts of
the parish. In addition, we fulfilled our responsibility of visiting
the outlying plazas at least once a month to celebrate mass. 25
Gasparri's observation that the Jesuits' duties were "no different
than those of other parish priests" betrayed concern about the nature
of the work that awaited them. Relying on Lamy's invitation that they
come to New Mexico to teach and help train the clergy, the Italians
arrived expecting to exercise those traditional ministries of their order
and to live in their accustomed manner. Unlike the diocesan clergy
who often lived and worked alone in parishes, the Jesuits typically
resided together in communities where they engaged in shared
istries that reflected their training as educators, preachers, and spiritual
directors. Before their exile, twenty-six priests and brothers in the Jesuit
church in Naples taught, preached, and ministered to an urban population of over seven thousand persons. A Jesuit college in another
part of the city housed a community of 126 priests, brothers, and
seminarians. 26 In addition to its external ministries, the typical nineteenth-century European Jesuit community also defined itself through
a daily schedule of internal activities: private prayer at fixed times,
liturgy and devotional exercises, community talks, and meals in common. Gasparri and his companions soon discovered, however, that
such semimonastic living was impossible in New Mexico. Scattered
about the countryside in modest rural parishes embracing hundreds
of square miles and whose maintenance demanded constant travel,
the Italians faced circumstances unlike any they had known in Italy. 27

mm-

25. Gasparri, "Historia," NAP, 12-13.
26. Statistics were taken from Catalogus Sociorum et Officiorum Provinciae Neapolitanae .
Societatis Jesus Jneuente Anno MDCCCLX (Naples, 1860), NAP, 6-14. For a description in
English of the Jesuits' work in Naples on the eve of their exile see "Dispersion of the
Neapolitan Province," Letters and Notices 4 (1868), Archivum Historicum Societatis Iesu,
Rome, Italy (hereafter AHSI), 105. This publication was a newsletter of the English
province of the Society of Jesus.
.
27. After the Jesuits transferred from Bernalillo to Albuquerque, Gasparri in 1870
introduced into community life some of the practices known in Italy: reading of the
common rules of the order before meals, ringing of bells at various times of the day as
a summons to prayer (including a 4:30 A.M. wake-up bell), monthly exhortations on
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Naples, Italy.
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A more immediate problem was discovering how to respond to
the needs of dozens ofsmall congregations spread along the Rio Grande
and its tributaries. "Besides the parish in Bernalillo," Gasparri wrote,
"the bishop had from the start put us in temporary charge of another
one in Pena Blanca and, since November, with another in JemeZ."28
Thus, within three months of their arrival in New Mexico, the newcomers found themselves responsible for a total of twenty-three different villages-including seven Indian pueblos belonging to three
different language groups. Nine of the villages fell under the jurisdiction of the Bernalillo parish, seven were in Pena Blanca, and another
seven were in Jemez. Faced with the difficulty of providing regular
service to so many dispersed settlements, many of which had not seen
a priest in years, the Neapolitans developed a strategy that made maximum use of their limited personnel while enabling them to avoid being
constantly on the move. This necessitated a:dapting their European
manner of living and working to frontier conditions. Writing in the
third person, Gasparri described their experiment.
It soon became clear that visiting all of these places, whether
on regular or on special occasions, took more effort than they were
generally worth. So, on his own, Father Gasparri adopted the
following system. Upon arriving in a plaza where his duty called
him, he would go out in the afternoon and, either by ringing the
church bells three times or by some other means, he would signal
the people to assemble in the evening. In the meantime, he visited
here' and there, wherever he was needed. Once the people had
assembled, either in the chapel or in some house, they recited the
rosary and then heard a sermon in which he encouraged reception
of the sacraments. Then those who wanted to go to confession
remained afterward. The following day before the time set for
mass, others who wished to do so were invited to confess. At the
predetermined hour, he celebrated mass and gave another sermon.
If there was call for anointing of the sick or baptisms, this was
spiritual topics to all community members, and weekly conferences providing reflections
for meditation for the brothers. See Steele, Works and Days, 38.
Jesuits who remained behind in Italy paradoxically faced somewhat similar conditions. Banishment of the order after 1860 made it impossible for those who secretly
remained in Naples to sustain traditional community life. Obliged to operate in undercover fashion, priests often lived and worked as diocesan priests. In some cases, ministries also changed, as in Sicily where giving parish missions became a major apostolate
after Jesuits were removed from their parishes and schools.
28. Gasparri, "Historia," NAP, 13-14. For a description of New Mexican parish life,
see Campbell, "Kaleidoscope," 269.
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done after the mass. Everyone was then sent home and the father
travelled on elsewhere.
.
This system proved successful. By gat~ering the people at
night, he could encourage them to receive the sacraments, and
thus he got more of them to mass the following day. This way
they also heard two sermons, which made the visit less unproductive and kept it from being just a single mass attended by a'
few individuals. The father used this system almost every time,
and once the people became accustomed to it, results improved.
After visiting one plaza, he could continue visiting neighboring
ones in much the same way without having to return home. He
thereby 'saved time and energy, even though, on the other hand,
staying away from home for six or seven days on visits like this
proved to be arduous. 29
.
This system of rotating visits took more permanent form in subsequent years. The missionaries established large residences in centrally located towns and cities: Albuquerque and Las Vegas, New Mexico;
EI Paso, Texas; Conejos, Pueblo, and Trinidad, Colorado. They thereby
created centers or hubs out of which their circuit-riding' priests issued
on weekly apostolic rounds. and to which they returned to take up
more or less traditional community life when their travels were done. "
Thus, they struck a compromise between the ministerial requirements.
of the Southwest and their desire to preserve some semblance of regular
religious life. Centering their activities in one place (Bernalillo in 1867)
solved one problem, but the challenge of finding ministries suited to
the order continued to perplex them. Lamy's request that the Jesuits
teach some seminarians whom he had brought from Europe seemed
to offer the solution. Recalling the great success enjoyed by their royally
endowed seminary in Naples in the years prior to the revolution, the
priests welcomed an opportunity to return to classroom work. But
Gasparri described how their hopes were dashed because the teaching
was short-lived.
Back home, the bishop gave us additional responsibilities in
addition to the running of the parish. He had entrusted us with
one seminarian in the beginning of September and in October with
two others, who were to be taught some moral theology dasses
in preparation for the priesthood.' They stayed in Bernalillo until
the beginning of December, then the bishop called them to Santa
Fe and ordained all three in succession; all three were French.
Since then, many of the Mexicans, having witnessed this and
29. Gasparri, "Historia," NAP, 14-16.
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knowing about the Society and its colleges in the United States,
started asking us to open a school. The priests were especially
eager that we train some young men who could later be ordained.
In this way we would have some priests on hand and living among
the Mexicans, for it is impossible to get everyone we need from
Europe. But, apart from wishing and talking about it, nothing more
was done. This would have been an appropriate undertaking for
the Society. 30
In the meanwhile, we did nothing more than our parish work.
The bishop, who had brought us here to help the clergy, wanted
Father De Blieck, a Belgian whom he had brought from the States
and who had been put at his disposal for some time by our own
Father General, to lead a retreat for the parish priests. The retreat
took place in November in Santa Fe following retreats for the
Sisters of Loretto and the Brothers of the Schools. Later on he also
delivered conferences or lectures on religion in English for the
Americamr-these were held on Thursday and Sunday in the cathedral. Some people attended, and they were somewhat successful. 31
Disappointed at their failure to find an appropriate ministry, the
missionaries soon discovered a proj~ct that capitalized on their training
and proved highly successful. They began giving popular or parish
missions, an itinerant activity that originated in sixteenth-century Europe and the Catholic Counter-Reformation. Comparable to the Protestant revival meeting, the parish mission, as historian Jay Dolan has
described it, sought to "bring back the lost sheep, convert the sinner,
and bliild up .the local church." It achieved those objectives by intense
and dramatic preaching and by increasing the people's reception of
the sacraments. The Catholic revival meeting was "an extraordinary
event," Dolan notes, "aimed at reviving the religion of a community
that manifested little enthusiasm for or obvious neglect of the spiritual
life.,,32 Jesuits had played a leading role in the creation and evolution
of the popular mission. In eighteenth- and nineteenth-century Italy,
two Jesuits were particularly prominent in its systematization, Paulo
Segneri and Michelangelo Lentini. Although the mission's subsequent
30. Vito Tromby later described the disappointing collapse of the incipient seminary
work. "There lived with us three French seminarians to study theology, but a few months
after their studies began they had to break off." See Tromby, "History of the New Mexico
Mission of the Society of Jesus from Its Beginning to the Year 1872 Inclusive," quoted
in Steele, Works and Days, 123.
31. Gasparri, "Historia," NAP, 15-16.
32. Jay P. Dolan, Catholic Revivalism: The American Experience, 1830-1900 (Notre Dame:
University of Notre Dame Press, 1978), 12-16.
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diffusion throughout the Catholic world meant that Catholic revivalism
was no longer the exclusive work of Jesuits, they continued to regard
the parish mission as one of their primary tasks. Gasparri and his
fellow Neapolitans were steeped in that tradition and, perceiv'ing its
suitability for the Southwest, they introduced it into the towns and
villages of New Mexico.
The revival usually began (and ended) on a feast day in order to
take advantage of the increased crowds and special fanfare-banners,
sacred images, special costumes-that characterized religious holidays.
The missionaries' arrival ina village (they generally traveled in pairs)
was' sometimes dramatically announced by ringing church bells and
by their formal reception by the local priest and people in the town
square. Processing into the church, oneof the missionaries delivered
an inaugural sermon that stressed the importance of participating in
the mission. But before it began, a "triduum" or three-day retreat was
held for children that included catechetical instruction, a general reception of communion, and a final public procession aimed at attracting.
adult participation in what was to follow.
Once the triduum concluded, the mission proper was immediately
launched. Lasting eight to fifteen or even twenty days, depending on
the needs of the place, it commenced each morning with mass and a
sermon that were followed by other devotional exercises in the late
afternoon or evening. These included recitation of the rosary and other
prayers, singing of devotional music, and confession. Two series of
conferences were delivered daily, each by a different preacher. One'
priest prepared participants for confession by offering catechetical instructions that explained Catholic doctrine. The other delivered a series
of inspirational meditations or sermons aimed at repentance, conversion, and reception of the eucharist. Although it is not clear to what
extent the practices were used in New Mexico, in cont~mporary Italy
it was not uncommon for preachers to ,arouse religious fervor among
their listeners by ~sing dramatic stratagems-bearing a statue of the
dead Christ or a crucifix in penitential procession in the town square
to provoke repentance, holding a real skull or bones when preaching
on death, or displaying images of the Madonna to accentuate the importance of purity or divine mercy. On the final day, the missionaries
sought to make a lasting impression on their congregations by holding
a solemn closing ceremony in the main church. The service included
s'pecial music, general communion, a farewell sermon that stressed the
importance of persevering in good intentions made during the revival,
and a final papal blessing. Sometimes a festive public procession was
held that concluded with the erection of a large cross in a prominent
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public place to serve as a reminder of the mission. Before leaving the
village, the missionaries distributed devotional prayerbooks to sustain
religious fervor. Sodalities and confraternities were founded or re- .
newed to preserve the good results accomplished by the mission after
the visiting preachers had departed. 33
The first Jesuit mission given in New Mexico took place in Santa
Fe in 1867. Gasparri's account of it, although lacking details, suggests
that the missionaries more or less followed standard Italian procedures,
beginning with a triduum for children on the feast of the Immaculate
Conception on December 8, and closing with a procession on the feast
of Our Lady of Guadalupe, on December 12. On the same evening
that the children's instruction was completed, the missionaries moved
to the city's principal church to address the crowdswho came to attend
the mission proper. It ended about two weeks later with a final celebration on Christmas Day. "This system was adopted for subsequent
missions," Gasparri noted. 34
"Almost unknown before in New Mexico" because a serious shortage of priests prohibited extraparochial activities of this sort, the Jesuit
mission, according to one study, proved highly effective. As elsewhere
in nineteenth-century America, it became apotent influence in shaping
popular piety and building up the church. Dolan observes that the
mission was well suited to areas boasting few churches, still fewer
priests, and congregations that had "long been without the consolations of the word and sacraments."35 In the Southwest it also served
to introduce long-isolated congregations to the values of the larger
church, thereby promoting unity and centralization in a region char~
acteriz~d by diversity and independence. For instance, catechetical
instructions offered by the preachers drew upon doctrines shared by
all Catholics, and bestowal of a papal blessing at the end of a mission
symbolized the loyalty of all church members to the pope. 36 Gasparri
described the outcome of the visit to Santa Fe:
33. For a history of the evolution of the Jesuit parish mission in Italy, see Armando
Guidetti, Le missioni popolari: I grandi Gesuiti italiani; disegno storico-biografico delle missioni
popolari dei gesuiti d'ltalia dalle origini al Concilio Vaticano II (Milan: Rusconi Libri S.p.A.,
1988). New Mexican Jesuits frequently described successful missions they had given in
the Southwest in newsletter accounts published in Italy. For example, see Pasquale
Tomassini, "Lettera X, Albuquerque, N. M., 8 Maggio 1879," Lettere Edificanti della Provincia Napoletano della Compagnia di Gesu (Naples) Serie III (1879-1880), AHSI, 23-27 and
following.
34. Gasparri, "Historia," NAP, 17. See' also Owens, Jesuit Beginnings, 49 ..
35. Bohme, "A History of the Italians in New Mexico, 36; Dolan, Catholic Revivalism,
19,54.
36. For an excellent analysis of the centralizing and unifying tendencies of nine-
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Considering the attendance at the sermons, as well as the number
of confessions and communions, it was clearly a great success.
The mission was something new in these areas, and, thank God,
it could not have worked better. The bishop and vicar were very
pleased. 'It was successful because it reconciled sinners who had
for a long time not received the sacraments. It took a lot of work,
to be sure, and much still remains to be done because of the
people's days under former authorities and because of the 'prejudice and coldness with which the foreign clergy were receiveq.
The number of people who live without the sacraments is
extraordinary. Although there are fewer of them in Santa Fe, thanks
to the zeal of the priests there and the effectiveness of the schools,
nonetheless there remained quite a number. But the mission gave
the final blow by promoting the sacraments and increasing their
reception, such that if there are any of them left, they are considered slackards, as they should be... ;37
And finally, as a result of this and the other missions, there
has been no absence of religious vocations. Even though the first
mission occurred in Santa Fe; it nonetheless succeeded in accomplishing much good throughout the whole territory. During the
time, the legislature was located in Santa Fe. The senators and
council representatives of the entire territory were there, many of
them took advantage of the mission, and they returned to their
respective homes spreading the good word about it and about the
Society. As a result, the Society has begun to be better recognized
and appreciated throughout New Mexico and elsewhere; and thus,
more missions were requested. In Santa Fe, especially, the people
have been so well disposed to us that they sought to detain us
there forever. Father Gasparri returned to offer a brief mission for
children and to prepare them for their first communion on March
7, 1868, the Second Sunday of Lent. 38
One of the objectives of a parish mission was reconciliation. Quarreling couples and famili~s were urged to make peace with one another,
and separated spouses were invited to resolve their differences. In Italy,
missionaries reinforced their preaching on forgiveness by walking
through a town offering signs of peace to whomever they met and
inviting them to settle with their enemies. New Mexico provided opportunities for the Italians to exercise their peace making skills because
teenth-century Catholicism, see Jay P. Dolan, The Immigrant Church: New York's Irish and
German Catholics, 1815-1865 (Notre Dame: University of Notre Dame Press, 1983), 15969.
37. Gasparri, "Historia," NAP, 16-18.
38. Gasparri, "Historia," NAP, 21~22.
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religious reforms introduced by Bishop Lamy and subsequent conflicts
between clergy and people had produced factions in many villages.
For instance, in Pena Blanca, where the Jesuits gave one of their parish
missions, Francisco Tomas Cabeza de Baca, a prominent citizen, had
become estranged from the church after a falling out with Lamy's friend
and countryman, the impetuous priest, Joseph Machebeuf. In a sermon
delivered in the village several years earlier, the French cleric had
disclosed confessional information about Baca, thereby alienating him
from the church. According to one authority, the Neapolitan Jesuits
probably played a role in Baca's return to the fold. 39 The Italians also
used the parish mission to reconcile estranged or separated married
couples, as Gasparri explained:
Another great accomplishment was the regularizing of marriages. The number of failed marriages in this region, like the
number of people who live bad lives, is extremely shocking, compared to people in other countries. Worse yet, the scandals occur
openly and public opinion remains silent, as if condoning such
behavior. Without going into the causes, suffice it to say that a
good many of the married couples who have separated, either for
a short while or for many years, take up living with other men or
women without even giving it a second thought. There are women
who have lived apart from or at odds [with their husbands] for
ten, fifteen, twenty, and even thirty or more years. They have
illegitimate children known to everyone, but nobody is willing to
correct things. There are plenty of undoubtedly single women who
live promiscuously, either with one person over many years or
with different men at different times. There are even those who
see nothing wrong or unjust with such practices. Our principal
task is to marry those we can and' to separate others and rejo.in
them with their spouses.
But it takes a lot of .work to overcome the obstacles they put
before us and to persuade them to reorder their lives for their own
sake and that of their children. There are still others who, besides
being separated, have been divorced or married in civil courts even
though they were married to others'in the church. We managed
to correct this somewhat by marrying some of them and by separating others-not only during the missions but afterWards. 40
Parish missions gave the Jesuits abundant opportunities to shape
39. According to Steele, Works and Days, 24, Baca subsequently became a close friend
and benefactor of the Italian priests. The falling out between Baca and church officials
in 1853 is described in Chavez, But Time and Chance, 108-13.
40. Gasparri, "Historia," NAP, 19-20.
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Photograph taken about 1889 of the Catholic church in Laguna, one of many places where Italian Jesuits gave parish missions
during their first years in New Mexico. Courtesy of the Huntingto,n Library, San Marino, California.
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the devotional life of the Southwest. Like the French clergy, the Jesuits
sought to bring their long-isolated and idiosyncratic parishes in line
with the universal church by introducing them to the same devotional
practices and theol9gical v,alues found elsewhere in nineteenth~century
Roman Catholicism. In the process, the Jesuits promoted an Italian
type of piety, which one scholar has described as "more indulgent,
occasionally more superficial but also more human and popular" than
other forms. It emphasized "Marian devotion, the cult of the saints,
veneration of relics, processions, pilgrimages, and other public manifestations of the faith."41 Gasparri described how he took advantage
in 1867 of the opportunity offered by his mission in Santa Fe to introduce new practices.
During this and other later missions, in addition to urging them
to live decently and to keep receiving the sacraments, we sought
to promote devotion to Mary, to saying the rosary, to the scapulars
of Carmen and of the Immaculate Conception, to the Holy Guardian Angel, and, among the very young, to Saint Aloysius Gonzaga
and to Blessed Mariana de Paredes. Little was known of the former
and nothing of the latter. Through these devotions we have also
seen some success eradicating superstitious and foolish practices.42
When the Jesuits moved to Albuquerque the following year, Gasparri described how thEy introduced a popular Italian Marian devotion
that found ready reception in the Southwest.
Once settled in Albuquerque, we thought of introducing the devotional practice of the Month of Mary as May drew near in order
to make the Jesuits known and to encourage the people to fulfill
their religious obligations; and that is what we did. Fathers Bianchi
and Gasparri alternated weeks of preaching. In the afternoons we
41. Dolan, Catholic Revivalism, 32-33.
42. Gasparri, "Historia," NAP, 20. The scapular of Carmen consisted of one or two
small pieces of cloth decorated with a picture of Our Lady, which was hung around the
neck. Linked with Carmelite legend, its wearers committed themselves to the recitation
of certain prayers'and other devotional practices. Aloysius Gonzaga, a sixteenth-century
Jesuit scholastic (d. 1591), was held up as a paragon of virtue for boys and young men.
Also closely associated with the Jesuits, Mariana de Jesus Paredes y Fibres (1618-1645)
of Quito, Viceroyalty of Peru, was known for her life of prayer, fasting, and penance
and her care for Indian children. Gasparri probably presented her as a model for Catholic
girls and young women.
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said the rosary and used sermons, litanies,' orations, and hymns.
from Father Muzzarelli's book. 43
That their promotion of the Marian May devotion aimed at bringing
New Mexican congregations within the confines of the larger Catholic
community is clear from a diary entry made in 1868 by one of the
Jesuits: "We shall not fail to unite our praises and gifts to the gifts and
praises with whiCh the whole world pays its tribute to the Mother of
God."44
Gasparri explained how the success of the Jesuits' first parish mission in Santa Fe led to others:
.
Because of what happened in Santa Fe we found ourselves
able to accomplish more in our own parishes, and we decided to
try something special in each one of them. We therefore proceeded
-to give a special mission in the parish of Pena Blanca between
January 23 and February 7, 1868, for the Pueblo of Santo Domingo.
Then between February 16-23 in Jemez Canon for the parish of
Jemez. Then, finally, in Corrales from May 7 to 14, and from the
25th to the28th in Algodones, the two most important plazas after
Bernalillo. We did not do a mission in Bernalillo, having chosen
instead to substitute sermons and the Holy Week liturgies, which
also proved successful.
After a while, Father Gasparri revisited the various plazas to
bring in those who were still astray and thus to get everyone to
satisfy his Easter obligation. After the mission, the parish in Pena
Blanca was taken from us, but with very few exceptions, we visited
all of the plazas in both Bernalillo and Jemez, ending scandals,
repairing marriages, etc. We were left with the parishes in Bernalillo and Jemez, but soon, towards the end of Lent, it was'sug. gested that we move to Albuquerque. 45
43. Gasparri, "Historia," NAP, 24-25. The practice of dedicating the month of May
to Mary was widely promoted by' Italian Jesuits, including Alfonso Muzzarelli (17491813) of.Ferrara, who belonged to the order until its suppression in 1773. His book Mese
dei Maggio contained meditations on the life of Mary for each day of the month, practical
examples of a virtue to be exercised for each day, prayers, and Marian hymns. First
published in 1785, the book appeared in over 150 editions in the nineteenth century,
including one published in Spanish by the Neapolitan Jesuits in Las Vegas, New Mexico.
In 1891' Father Giuseppe Marra reported that the month of May was celebrated in all
the Jesuit schools and churches throughout the Southwest. See [Marra), "Stato della
Missionedel Nueva Messico e Colorado nell'agosto del 1891," NAP. For a history of the
worldwide devotion, see Giuseppe Mellinato, "Maggio, Mese Mariano e i Gesuiti," Ai
Nastri Amici [monthly magazine of the Jesuits of Sicily] 29 (May.1958), 103-8.
44. Quoted in Owens, Jesuit Beginnings, 109.
45. Gasparri, "Historia," NAP, 21-22.
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The transfer resulted from the Jesuits' inability to acquire ownership of the church in Bernalillo. After arriving in the parish, they
discovered that title to the property was held not by the bishop, but
by the young heirs of a deceased woman. Although possession by the
laity o(churches was not uncommon in the Southwest where priests
were few, this complication in Bernalillo led the Jesuits to seek assignment elsewhere. They insisted upon ownershipas a precondition for
accepting a parish. Having arrived in New Mexico without resources
and unable to count on 'support from confreres in revolutionary Europe, the immigrants deter~ined to begin their work on a secure fiDancial footing. Superiors abroad adamantly insisted on this. It was
essential that they. had title to the places they administered, a Roman
curia official warned the Neapolitans in 1872, reminding them that St. .
Ignatius, the founder of the order, never accepted responsibility for a
college unless it guaranteed not only a place to live, but also means of
making a living. 46 The missionaries recognized that ownership also had
important political advantages because it provided protection from
meddling future bishops and diocesan officials who might be less sympathetic to them than Lamy. As one New Mexican missionary put it,
ownership guaranteed that with changing "times and faces, we should
not dangle on anyone's whim. "47
The Jesuits had long expected a parish in Albuquerque. The day
after they arrived in Santa Fe, Livio Vigilante had met with Vicar General Pierre Eguillon who informed him "that Bernalillo was appointed
for us and that Albuquerque would be also ours as soon as the priest
resident there should resign."48 But when the transfer was delayed,
the Italians became impatient with Lamy. Father Vito Tromby, who
arrived a few years later, complained the bishop "did not come across
with all that he so liberally promised."49 Gasparri, however, was more
46. Felice Sopranis (Rome) to Davide Palomba, NAP, January 9, 1872. Writing to
Palomba who was then Neapolitan provincial, Sopranis ordered him' to communicate
.
these views to Gasparri.
47. Vito Tromby, as quoted in Steele, Works and Days, 124. One reason why the
Piedmontese Jesuits from California had .not remained permanently at San Xavier del
Bac or Tucson was Lamy's inability or unwillingness to confer ecclesiastical title to the
church on them. The two priests, Carlo Messea and Luigi Bosco, returned to Santa Clara
because "the Bishop of Santa Fe appears now to be undecided regarding the restoration
of this Church and Mission to the Society." See "Letter from Father CM. Nattini, Santa
Clara College, Aug. 29th, 1864," Letters and Notices 1 (1863),AHSl, 26.
48. Quoted in Steele, Works and Days, 24..
49. Tromby quoted in Steele, Works and Days, 123-24n. Tromby, who arrived in New
Mexico in 1872, ascribed Lamy's slowness to his "dislike of the Society conceived while
he was as yet in France." Lamy may indeed have viewed the Jesuits as a potential threat
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piqued with Jesuit superior Vigilante, who accepted the Albuquerque
parish under onerous financial terms and without consultation.
While in Rome, the bishop had promised Father General that
he would give us title to the church, rectory, and their land once
we were in New Mexico. After sending us to Bernalillo, where we
had these, he promised to provide us with the titles as soon as
possible. But difficulties prevented this from occurring. The church,
rectory, and land ~ad been owned by a certain Dona Dolores Otero,
the recently deceased widow of Don Francisco Perea who, when
she died, left two children who were still minors. 50 The title to the
property had been given to the bishop when the house and church
were built, but it was then lost before it was properly registered.
Because the children were minors, neither they nor their guardian
were permitted to sell it or give it away. Of course, the bishop
could not give us a title before he had it himself. Therefore, he
considered moving us somewhere else, to Albuquerque, to be
precise. He personally travelled to Bernalillo on March 16, 1868,
to arrange this.
.
The following day he returned to Santa Fe, where he spoke·
with Padre Don Agustin Truchard, the pastor of [San Felipe de
Neri church in] Albuquerque, and asked that he cede Albuquerque "
or that he agree to resign. In any case, the pastor left Albuquerque,
but not without demanding certain conditions. They were: that
we assume his debts, in return for which he would leave us some
of his property; that he remain in Albuquerque until after E~s.ter;
and that only after he was gone were we to travel there ourselves. 51
to his leadership, Steele notes, but nonetheless he "needed and appreciated their labors."
Tromby's criticism of Lamy is "unparalleled by any other Jesuit statements" of the period.
Several sources, however, speak of conflict between the French diocesan clergy and the
Italian Jesuits. Tromby recalled "the opposition of the French priests against the Society"
in the early days of the Mission. But that antagonism had gradually disappeared, he
wrote in 1883. "They now like us and invite us often to their parishes." See Vito M.
Tromby (Albuquerque) to G. Vioni, NAP, March 29, 1883. Bianchi also complained of
"the envy and jealousy of those priests who are little enamored of the Society." Quoted
in Steele, Works and Days, 33. Both sides contributed to the tension. For example, Vigilante's inability to get along with the other clergy was a factor leading to his removal
as superior in 1869, according to Sorrentino, Montagne Rocchiose, 32-33.
50. Steele observes that "In those days in New Mexico, the pastor or some lay
person often owned the church, the rectory, the cemetery." See Howlett, Machebeuf, 432.
For a full account of the Jesuits' experience in Bernalillo, see Steele, Works and Days, 2425.
51. Truchard was recruited as a seminarian in France by Lamy in 1856 and ordained
the same year. He successively served as pastor at Socorro, Albuquerque (immediately
prior to the Jesuits' arrival),. Bernalillo, and Santa Fe, where he also was vicar general
from 1879 to 1881. Truchard died in France in 1911, according to Howlett, Machebeuf,

382

NEW MEXICO HISTORICAL REVIEW

OCTOBER 1992

The first condition was the most burdensome. The debt
amounted to 3,600 pesos, part of which was due in silver. The
property he left us, the house and lots, had not, cost him more
than 2,000 pesos in paper. We paid him that, leaving 1,600 pesos
still outstanding-I, 100 in paper and another 500 in silver. Because
he was leaving Albuquerque, he had no intention of paying this
sum, much less its interest. Believing that this debt had been incurred in part for the Loretto Sisters' convent in Albuquerque, the
bishop promised that he and the mother superior in Santa Fe
would pay us 1,000 pesos when they could. Although this, was
considered a favor to us, we were nonetheless left having to pay
another 850 plus heavy interest just so that Father Truchard would
leave Albuquerque. Father Vigilante, the most enthusiastic one
among us, thought everything looked all right, and so, without
further consideration, he accepted all of the conditions. During
Holy Week he went in person to Albuquerque, purchased the
property for 2,000 pesos, agreed to pay what remained, and, trusting in the bishop's promise, he confidently wrote both to Father
General and to Father Provincial, telling them what he had done.
He most certainly must have received a rather unsatisfactory reply,
although he did not say anything to us about it.
When the time came, Father Truchard left Albuquerque and
cal'I).e to Bernalillo on April 20. The following day, Father Vigilante,
accompaned by Father Bianchi, travelled to Albuquerque to take
over the new parish. Father Gasparri and the brothers remained
in Bernalillo for another week to arrange some mattersY
Although permanently established in Albuquerque, the Italians
to travel about giving missions. Two of the most important

co~tinued

433n. See,also Horgan, Lamy, 236-37, According to one source, Truchard left Albuquerque
because he fought with parishioners and wished to travel abroad. See Sorrentino, Montagne Rocchiose, 23-24. In "History of the Italians in New Mexico:' 42, Bohme suggests
that the transfer was postponed until after Easter because a large offering was traditionally made on that feast. '
52, Gasparri, "Historia:' NAP, 22-24. The negotiation between Vigilante and Truchard "was not easily brokered:' Tromby asserted. The parish "was rather deeply in
debt on account of too much free spending on Truchard's part. ... Nevertheless, we
,thought we ought .to accept it," he' piously concluded, "lest we seem to set more store
on temporal goods than on salvation." Tromby is quoted in Steele, Works and Days, 124.
Gasparri clearly disapproved of the agreement made by Vigilante. Having expected Lamy
would fulfill the promise made in Europe to provide a church and property, Gasparri
was displeased that the Jesuits now had to buy their way into parish work and had to
assume indebtedness in the process. However, the Neapolitans liquidated the entire
debt of the San Felipe de Neri parish within four months, according to Owens, Jesuit
Beginnings, 53. Reflecting on the greatly increased value that the Albuquerque property
subsequently acquired, Sorrentino concluded that Truchard had not driven such a hard
bargain after all. See Sorrentino, Montagne Rocchiose, 25.
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gatherings were held in Mora and in Taos. The visit to the latter helped
end a long-standing schism between the hierarchy and the followers
of the famous Antonio Jose Martinez. The Mora mission, which, occurred first, resulted in the sudden and unexpected death of Gasparri's
co-worker, the thirty-two-year-old Bianchi.
While Father Gasparri was in Santa Fe giving retreats, Father
Jean Guerin, the pastor from Mora, asked him to give a mission
in the Mora parish during December. 53 Having accepted, Fathers
Bianchi and Gasparri left Albuquerque on December 1. They arriyed in Santa Fe on the second and stayed through the following
day when Father Gasparri preached in the cathedral in honor of
St. Francis Xavier. They then left for San Miguel, and on the fifth
day moved on to Las Vegas; on the sixth, Father Gasparri preached
there. The people of that plaza, fully aware of what had happened
elsewhere, tried to detain us there to give a mission, but it was
impossible to do so because we had given our word to the people
of Mora and because there were still some problems in the church
[in Las Vegas]. However, upon leaving we promised there 'Yould
be a mission there as soon as the new church [Nuestra Senora de
Dolores] 'was finished. On the 7th, accompanied by Father Guerin
who had joined us in Las Vegas, we departed for Sape1l6 and
Mora.
.
As had been arranged, the children's mission in Mora was
announced in the morning of the 8th and began that afternoon as
was the custom. It ended on the twelfth, the Feast of OUI: Lady
of Guadalupe, with general communion and a procession. That
afternoon the mission for the entire village began. .
In the meanwhile, after a few days, Father Bianchi began
feeling ill. Nonetheless, he kept at his work, and, even though
advised to take it easy, he, in fact, took little care of himself, hearing
confessions after the sermon and well into the night. At first it
appeared to be nothing more than a cold. The weather was so
frigid that even the_ consecrated wine managed to freeze during
mass. He should have been more careful to restrain his ·zeal. He
preached as late as the afternoon of the 18th, and then entirely
upon death; and this was destined to be his final sermon, as he
himself in his preaching insinuated to be a likely event. When he
took to bed, his illness was diagnosed as a pleurisy. Two doctors
cared for him, and during his last days a third joined them, but
to no avail.
In spite of everyone's greatest hopes, his condition continued
to worsen. On Christmas night he received communion, but the
53. Guerin came with Lamy from France to New Mexico in 1854..
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following day the last rites were administered since his condition
had become critical. He lasted, however, through the following
Saturday and Sunday. At 5:28 a.m. on Monday the 28th, the feast
of the Holy Innocents, after every effort had been made to save
him, he died like a saint after a brief moment of agony. Father
Gasparri attended him, along with Father Guerin, the pastor of
Mora, and Father Luis Bourdier, the assistant there.
As soon as he died, a courier was sent to inform the fathers
in Sapell6 and in Las Vegas, and to send a telegram from Las Vegas
to the vicar in Santa Fe, who, in turn, advised those in Albuquerque. Santa Fe received word on the very day, the afternoon
of the 28th. The bishop, who had left that same day, learned of it
that night in San Miguel and again late through the mail, once he
was back in Albuquerque on the 30th. For those who had no inkling
that he had been ill, his death seemed unexpected; but for everyone
it was sad news.
Father Bianchi's body remained in the house during the morning and in the church that afternoon. He was viewed both in the
house and in the church by many people, and at night, despite
the cold and snow, the church was packed with people from the
plaza and near vicinity.
The following morning Father Uoseph] Fialon arrived from
Sapell6 and Fathers U. M.] Coudert and [Clemente] Peyron from
Las Vegas. Thus, in addition to those of us already there, Fathers
Guerin, [Louis] Bourdier, Uose de Jesus] Lujan, a Mexican priest,
and myself, there were seven of us. The Office of the Dead began
at eleven o'clock in the morning and was followed by a mass during
which Father Gasparri was assisted by Fathers Fialon and Lujan.
The other four carried the body to its resting place. He was buried
in the church on Tuesday the 29th, 1868, on the epistle side within
the communion rail. He was placed in two caskets~ one covered
in velvet and the other roughly finished. The day of his burial the
stores remained closed. Attendance on the part of Protestants and
Jews was extraordinary and accompanied by signs of grief. AI.though he was little known in Mora, they appreciated him greatly
and believed he died a saint. ...
The mission in Mora ended on Christmas day.· After Father
Bianchi's illness, Father Gasparri continued on alone. Christmas
midnight mass saw the last general communion. The next morning
there was a sermon, followed by a farewell sermon and a papal
blessing in the afternoon. This in turn was followed by ~rocession
to plant.a cross, the first one erected in New Mexico.
54. This contradicts previous assumptions that the first cross was one raised in
Rancho de Albuquerque in 1870 after a short mission preached there by Jesuits Carlo
Persone and Pasquale Tomassini. See Steele, Works and Days, 29.
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The mission had accomplished much good; Father Bianchi's
death was like a final stamp, moving non-participants to join in
too. Then, Father Gasparri, accompanied sometimes by the pastor
and other times by his assistant, visited various plazas in the parish
of Mora (Agua Negra, San Antonio, Cebolla, Guadalupita, Coyote,
and La Cueva) to enable others to go to confession and to benefit
from the mission. As a result, very few people were left uncared
for; and, in some places, none at all.ss
While the Mora mission was underway, another was being
arranged'in Taos. Because of a certain schism in Taos, there were
particular reasons and motives for holding a mission there. S6 The
origin of the division was as follows. Since 1826 the parish was
administered by Father Antonio Jose Martinez, who had been
named irremovable pastor by the bishop of Durango some time
later. On May 12, 1856, of his own free will, he handed the parish
over to Bishop Lamy and retired. The bishop accepted the resignation and entrusted the parish to another priest [Damaso Taladrid].
Because of disagreements between the former pastor and his
successor and (or various other reasons, Father Martinez after a
while regretted his resignation and tried to regain control once
again. S7 He established a chapel in his own home, where he administered the sacraments like the pastor he claimed always to
have been, denouncing the other [priest] selected by the bishop.
55. Thomas J. Steele has identified Agua Negra as today's Holman. Tromby reported
after Bianchi's death that Gasparri "heard 2,690 confessions in the outlying villages near
Mora and the parts of the parish as yet unvisited." See Steele, Works and Days, 124.
Bianchi's death was still remembered in Mora and Pena Blanca fourteen years later,
according to F. S. Tomassini, "Lettera LXXVIII, Tiptonville, Mora Co., N. M., 5 Maggio
1882," Let/ere Edificanti della Provincia Napoletano della Compagnia de Gesu (Naples), Serie
III (1879-1990), AHSI, 186.
56. Although Gasparri used the term in its popular sense, schism, in its strict and
form,al meaning, refers to "a repudiation of papal authority and the recruitment of followers who join in resisting that same supreme authority, something Martinez never
did. See Chavez, But Time and Chance, 146-47. For a summary of Jesuit sources on the
Taos mission, see Diary of the Jesuit Residence of Our Lady of Guadalupe Parish, Conejos,
Colorado, December I871-December 1875, eds. Marianne L. Stoller and Thomas J. Steele,
S.J., trans. Jose B. Fernandez (Colorado Springs: Colorado College, 1982), xxx.
57. Tromby ascribed Martinez' alienation to the "very harsh and very ill-advised"
treatment he received from Diimaso Taladrid. The latter went "so far as to deny Martinez
permission when he asked it to perform the weddings of his own blood relatives."
Quoted in Steele, Works and Days, 125. In But Time and Chance, 122, Cha~ez describes
Taladrid as "a vagrant priest from Spain" whom Lamy had recruited in Rome. A former
missionary in Africa, Taladrid came to the Southwest in 1854, according to Horgan, who
adds that "he viewed New Mexicans as mere colonials, and as colonials of a low order
at that." Taladrid's conflict with Martinez is also described in Horgan, Lamy, 230-33,
240-45.
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Because he had been pastor for so many years and because his .
family was among the most prominent and had many dependents,
he attracted numerous followers, both in Taos and ·in the plazas
of several other parishes. 58
Because of this behavior and his scandalous life, the bishop,
after invoking the three canonical warnings or citations, saw fit to
suspend him and then to excommunicate both him and another
priest, Father [Mariano de Jesus] Lucero, who had been helping
him. 59 This exasperated him [Martinez] and his followers and exacerbated the feeling of division. Succeeding priests in Taos were
unable to end the schism. Consequently, the si~ation remained
the same until Father Martinez died on July 28, 1867, having given
no sign of submitting to the bishop. He had himself buried in his
chapel, and Father Lucero, who had helped him and had conducted his .funeral, took his place as pastor of the schismatics.
Then in October of 1868, while visiting Taos, the bishop proposed to the pastor, Father Gabriel Ussel, that a mission be given. 6O
Because the bishop wanted it, it was agreed upon; and we were
notified that following [our mission in] Mora, we were to proceed
to Taos. While still in Mora, we corresponded with the pastor in
Taos and even settled on a date, which was announced to the
people. The great good we were accomplishing in Mora was well
known in Taos, and in spite of prejudice on the part of a few
individuals, the majority asked for a mission, which see~ed to
promise good results. But because the news of Father Bianchi's
death 'caused concern in Taos that perhaps the mission would have
to be cancelled, the pastor of Taos went to visit Mora to reach an
understanding with Father Gasparri. The latter was out visiting
the plazas of the parish when Father Ussel arrived. Because the
bishop was nearby, they travelled together to Sapello on January
6, 1869, to confer with him. They then decided there would be a
mission in Taos, even though Father Gasparri was alone, because
the people expected and desired it. The two of them left for Taos
on January 12 and arrived there that night.
58. According to Howlett, Machebeuf, 435n., Martinez' followers composed about
one-third of the inhabitants of the pueblo.
59. Steele notes that the sequence of three canonical warnings, suspension, etc. is
incorrect. If there were warnings, they took place after suspension or just before excommunication. See in Howlett, Machebeuf; 435n.
60. Ussel, who was one of six French seminarians whom Machebeuf had gathered
on a recruiting trip to Europe in 1856, was ordained by Lamy in Santa Fe soon after his
arrival. He served in several parishes in Colorado and New Mexico, including Taos
where he helped reconcile Martinez' followers to the church. He died in Walsenburg in
the diocese of [)enver in 1909. See Howlett, Machebeuf, 212 and 433n.; Diary of Conejos,
52n.; and Horgan, lAmy, 236-37.
'
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On Thursday the 14th, a triduum for the children was inaugurated, with talks in the mornings and in the afternoons. Their
general communion took place on Sunday the 17th, with a procession in the afternoon, which was followed by the start of the
mission for all the people. It lasted two weeks (January 17 to 31),
with preaching twice a day.
For reasons already mentioned, there were great difficulties
and even greater prejudices. Nonetheless, God blessed the preaching, the private conferences, and the other efforts such that very'
soon even the schismatics-induding Martinez' own family, who
were among the first---came forward to be reconciled, received the
sacraments and, what was most difficult and important to do,
validated their marriages. This example having been set by the
most difficult among them, it was easier to win over the rest, so
that at the end of the two weeks very few people remained who
had not been reconciled or been to confession.
To gather in the others, he visited Ranchos de Taos, Arroyo
Hondo, and Arroyo Seco, spending two days in each with similar
good results. After the visits to the plaZas, [the mission] ended in
the' parish on Sunday, February. 7. That morning there was an
exceedingly well-attended general communion and sermon and in
the afternoon came the procession, the farewell sermon, and the
papal blessing. In spite of poor weather, especially on the last day,
attendance throughout the mission was extraordinary.
The benefits of the mission were great, thanks be to God. The
pastor later confided to the priest [Gasparri] that he neither expected nor imagined sU,ch an outcome. The schism was broken
up, the schismatics were almost all reconciled, their schismatic
chapel was do.sed, and Father Lucero, who had been running it,
promised to retire. 61 Sixty-one schismatic marriages were convalidated, fifteen people ceased living disreputably, arid many other
scandals were ended. In three weeks we counted 3,693 communions. Having called on Father Don Jose Vallejos [probably Joseph
Valezy], the pastor of Abiquiu, to help with the confessions, with
the local pastor and assistant, there were four of US. 62 The day
Father Gasparri departed, many people, induding the leaders of
the opposition,. accompanied him on horseback for eight miles.
Pleased and satisfied with what he learned, the bishop had the
mission and its successful outcome announced in the Catholic Telegraph of Cincinnati. 63
61. Gasparri's is the only account of the so-called schism that asserts Lucero offered
to resign.
62. Joseph Valezy (or Valecy) was pastor of several towns in New Mexico in the
1860s and 1870s, including Taos, El Rito, and Abiquiu. See Diary of Conejos, 52n.
63. Gasparri, "Historia," NAP, 25-35. The extent of the mission's influence is also .
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Gasparri, intent on impressing European superiors with the importance of the work in New Mexico, exaggerated somewhat the impact
of the Taos mission. He even asserted a few years later that it"destroyed
the schism."64 Other sources indiCate that reconciliation did not come
as quickly to the divided village as he claimed. Writing twenty years
later, Defouri reported that after Gasparri's visit "the difficulties were
much less," but nonetheless, "the zealous priests who succeeded one
another in Taos have not been entirely able to destroy ... the spirit
of the schism." Moreover, neither Defouri nor Gasparri acknowledged
th~ role played by others, notably the Loretto Sisters, in reconciling
Martinez' followers to the church. 65 Nevertheless, Gasparri's preaching
did mark a turning point in the religious life of the Taos community.
Lamy himself testified to its effectiveness in a letter he penned to
Archbishop John B. Purcell of Cincinnati on February 3, 1869, while
the mission was still under way. "Most of the people, except some of
his nearest relations, are corning back to obedience," he wrote, "and
the mission which is producing a great change will leave very few, if
any remains, of that sad event."66
Although Gasparri's report ended on a positive note, the Neapolitans continued to face challenges in the years that followed. Frustrated in their effort to establish a mission among the Navajo in 1871,
the Jesuits found themselves increasingly confined to unattractive parish work. Bianchi's death and the departure of the unhappy Brother
Vezza shrank their number to three. So depressed was Gasparri by the
"isolation and privations" of frontier living, the loss of Bianchi, and
his inability to get along with Vigilante, that he once confided to a
indicated in statistics recorded by Tromby, a Jesuit contemporary, who wrote "A great
number (3,597) went to communion" and "seventy-six marriages were validated." Quoted
in Steele, Works and Days, 125. Lamy's account, penned while the mission was still under
way, appeared in the [Cincinnati, Ohio] Catholic Telegraph, February 17, 1869.
64. Quoted in Steele, Works and Days, 35.
65. Defouri, Catholic Church in New Mexico, 124":"25. In a letter dated December 20,
1863, Mother Hayden described the school that the nuns had recently established in
Taos: "One of the reasons the Sisters went to Taos rather than elsewhere was because
of the schism which has existed there for years. Thank God, it seems that the Sisters
are doing at least a little to break it down. They already have forty girls and among this
number three close relatives of the old schismatic priest." Quoted in Campbell, "Kaleidoscope," 149.
66. Lamy's letter was published in the [Cincinnati, Ohio] Catholic Telegraph, February
17, 1869. Chavez concludes in But Time and Chance, 159, "The fact is that most of Padre
Martinez' relatives and close friends did reconcile themselves with the Church through
the influence of the zealous Neapolitan Jesuits whom Lamy had introduced into the
diocese, and who were the best orators in Spanish besides."
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friend, "I absolutely cannot stay here any longer. "67 Then in September.
1869, word arrived that Vigilante was being recalled to the East. Gasparri's assumption of the Mission's leadership and the arrival of reinforcements gradually enabled the priests to vary their ministry and
to put it on a more solid foundation for the first time.
By 1875, the Mission's thirty-five Jesuits were engaged in a variety
of activities that rang~d from preaching, to teaching, to newspaper
publishing. 68 Moving bey~nd Albuquerque, they eventually ex'tended
their network of residences into Colorado, Arizona, Texas, and the.
Mexican provinces of Sonora and Chihuahua. For a time they administered and staffed public schools in the Territory of New Mexico, a
controversial action, one authority notes, that divided Catholics and
Protestants and "left behind a legacy of bitterness that seriously retarded the growth of the public school system in New Mexico for many
years."69 In the eyes of the Neapolitans, the two jewels in their crown
of accomplishment were a college in Las Vegas, New Mexico, 'and a
Spanish-language Catholic newspaper, the Revista Cat6lica, which appeared in 1875. Inspired in part by the Jesuits' famous journal La Civilta
Cattolica in Italy, the Revista aimed at "maintaining and encouraging·
the faith and piety of the Mexican population, safeguarding them from
dangers of Protestantism," and promoting education. 7o Highly influential in shaping regional Catholic opinion, it remained in publication
for the next eighty-seven years. Las Vegas College, which opened its
doors in 1877, offered instruction in both English and Spanish. Later
transferred to Denver, Colorado, it exists today as Regis University.
Thus, the advent of Gasparri and the first Neapolitans into New
Mexico in 1867 marked the beginning of Italian influen<;e in the Southwestern United States. The continued influx of Jesuits from Italy increased the European character of the order's presence there during
the next half-century. In 1916 the Mission reached it highest number
of Jesuit personnel: one ~undred seventy-four priests, brothers, and
seminarians. Although many members were by then American-born,
the number of Italians did not ,decline until emigration from abroad

67, Extracts from a lost letter of Gasparri are quoted in Angelo M. Paresce (Baltimore)
to Father General, NAP, June 29, 1869.

68. Catalogus Dispersae Prauinciae Neapolitanae Societatis Iesu Ineunte Anno MDCCCLXXV
(Naples, Ex Typis Marchesianis, 1875), NAP, 22-23.
69. Dianna Everett, "The Public School Debate in New Mexico, 1850-1891," Arizona
and the West 26 (Summer 1984), 134.
.
70, Report from the Las Vegas, New Mexico, Residence, 1875, NAP.
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began to wane at the turn of the century. In 1919 the New MexicoColorado Mission was absorbed by American Jesuit provinces. 71
A full analysis of the Neapolitans' presence in the Southwest re- .
mains to be written. But Gasparri's "Historia" demonstrates that its
Italian character was significant from its very inception. The inauguration of popular missions and novel forms of devotional religious
practice (for example, the Christmas crib, the sung rosary, the Bona
Mors Society) marked the beginning of a long process of Italianization
of regional Catholic piety. Even the Italianate style of their remodeled
adobe church of San Felipe de Neri in Albuquerque testified to the
Neapolitan priests' desire to replicate the old world in the new. Although that process signaled the introduction of yet another ethnic
tradition, its significance lay deeper. Drawing upon their European
Catholic traditions, the Neapolitans advanced the region's integration
into the larger ecclesiastical commu~ty through their missions, schools,
and parishes. Thus, their presence yielded much· the same results as·
did Bishop Lamy's and the French clergy's: they helped bring the
popular folk religion of the Southwest into conformity with the doctrine
and ritual of the worldwide Catholic body of the nineteenth century.
And, like the French, their efforts to standardize religious practices
sometimes provoked opposition. 72
But in other respects, the Italians differed from their French contemporaries. Reared in a Mediterranean religious culture that shared
characteristics with the Hispanic-American Southwest, the Neapolitans
tolerated many local customs that the French clergy condemned. A
study of their parish in Conejos, Colorado, for example, shows that
the Neapolitans "attempted to cooperate and reconcile" an assembly
of local penitentes with the church, "rather than denouncing it as Lamy
and his successor Salpointe eventually did in adjacent New Mexico.'m
As a consequence of their tolerance, the Italian Jesuits were sometimes
71. Ernest J. Burrus, "The Jesuits Come to the American Southwest," Archivum
Historicum Societatis Iesu 49 (1980), 446.
72. I am grateful to Thomas J. Steele for bringing to my attention the architectural
style of the Albuquerque church.
In 1872 the Jesuits attempted to reform an annual celebration held in Conejos and
neighboring towns on the Feast of Our Lady of Guadalupe. In the past, a statue of Mary
had been carried in procession on that day to the various towns, but because some
places also celebrated with "scandalous fandangoes, " the priests withdrew the processions.
"Few people were satisfied. with the Father's action," one Jesuit wrote, but eventually
"the Feast was carried on in a satisfactory manner and for us it was a victory ... " See
Diary of Conejos, 23-24.
73. Diary of Conejos, xxvii. See also Thomas J. Steele, "Italian Jesuits and Hispano
.
Penitentes," II Giornalino 5 (February 1978), 11-17.

C"l
trl

~
L'

o

~
n

~

<:::

,~

Cfl

.:~

Corpus Christi procession in Albuquerque c. 1889, with San Felipe de Neri church in the background. The parish of San Felipe
served for many years as central headquarters of the Neapolitan Jesuits in the Southwest. Courtesy of the Huntington Library,
San Marino, California.
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better received than were the 'French clergy. Their ability to reconcile
disparate elements manifested itself in ()ther ways that Gasparri's "Historia" did not touch upon. According to one study, the cultural ambivalence of the Neapolitans enabled them to work effectively among
both Hispanic and Anglo cultures and to build bridges between the
two groups. 74
Consequently, Gasparri's summary of Jesuit beginnings in New
Mexico is significant from several perspectives. It describes the introduction of a new religious culture whose wide and perdurant influence
any interpretation of Southwestern religious history must take into
account. It also underscores the fact that the area's unique regional
Catholicism was composed of a great variety of elements-Hispanic,
French, Anglo, and Italian. By demonstrating, even in a tentative way,
how those varied traditions intersected and influenced one another,
Gasparri's narrative suggests new avenues of research into the rich
cultural history of Southwestern Catholicism.

74. Bohme, "A History of the Italians in New Mexico," 145.

